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I. 
Eckhart's life. 

Johann Eckhart was born in Hochheim near Gotha in 1255. He attended the 
monastery school of the Dominican Order in Erfurt, of which he was a member. At the 
age of 45 (around 1300) he taught at the Dominican School in Paris. Later (1304) he was 
Prior in Saxony, Vicar general in Bohemia (1307), Professor of Theology in Strasbourg, 
Cologne, Frankfurt (1317) and Cologne again. In 1326, the Archbishop of Cologne 
complained against Eckhart to the Pope because he had spread heretical teachings. On 
February 13, 1327, Eckhart gave a statement in the Dominican Church in Cologne in 
which he rejected the allegations made against him. On February 22, 1327, the 
inquisitors replied that they had to reject Eckhart's justification. Two years later, Pope 
John XXII in his bull of March 27, 1329, a number of sentences of the master's teaching, 


28 in all, condemned as heretical or suspected of heresy. 


This is the little we know about Meister Eckhart's life. We don't know anything 
about his death. History is completely silent about how he died and where he is buried. 
Another great Cologne philosopher, Meister Eckhart's teacher, Albert Magnus, was 
canonized by the Pope 600 years after his death. His remains were ceremoniously 
transferred to Cologne Cathedral. Meister Eckhart, who was ostracized by the Pope, 
sank into deep oblivion for more than half a millennium. After February 13, 1327, all 
information about the Master ceases absolutely and completely. What tragedy has 
occurred here? Did he secretly fall at the hands of murderers? Were all traces of the 
horrific crime systematically removed? Nobody can tell. 

Only one thing is certain: if Meister Eckhart had been a Christian, we would 


know how he died and where his bones were buried. 


I. 


Eckhart's writings. 

These are broken down into the German and Latin works of Meister Eckhart, 
which today, 600 years after his death, are published in an eight-volume edition by W. 
Kohlhammer in Stuttgart on behalf of the German Research Foundation. In his Latin 
works, the most important of which is the still unprinted “Opus Tripartitum” (the three- 
part work), Meister Eckhart appears as a scholastic philosopher and theologian of the 
Thomistic school (Thomas Aquino, died 1274), especially in his German writings in his 
German popular sermon, he appears as the originator of the so-called “German 
mysticism’, that is, the teaching of the German friends of God in the 14th century, and 
thus as the founder of German philosophy and religion. The Hegelians of the 19th 
century, who rediscovered Meister Eckhart, still revere him as the “Father of German 
speculation (philosophy)”. And Hegel himself (d. 1831) referred in his philosophy of 
religion to the master and especially to his word: “If it were not for God, then I would 
not be, and if it were not for me, then God would not be”. 


The master's German writings, which concern us here primarily because they 


alone contain Eckhart's German religious teachings in their genuine form, include his 
sermons and several treatises, such as “Spiritual Instruction” and “The Book of 
Consolation”. Among the German sermons the most important are: “On Eternal Birth’, 
“On the Perfection of the Soul and on the Oneness of God and the Soul”, “On the Wrath 
of the Soul and of its Right Place” (Eckhart’s most heretical sermon), “On the departure 
and return of the spirit”, “On the righteous” and “On seeing God and seeing souls”’. 
These sermons, 110 in number, which the master gave in German to the common people, 
to Beguines and Beghards, in monasteries, churches and on the forecourts in front of the 
churches, have been preserved for us through transcripts of his students and followers, 
who already were found and published again in the 19th century by German studies 
researchers in monastery libraries. In these German sermons, not in the Latin school 
texts and Bible commentaries, but at the moment when the master stands before the 
unlearned people and speaks German to Germans, his German soul also breaks through 
the mask of Christian school education and his true one Religion, the German religion, 
comes to the fore. “Whoever does not understand the speech,” he exclaims in the sermon 
“On Poverty of Spirit,” “do not trouble his heart with it. For it is a thoughtless truth 
that came directly from the heart of God.” This sermon speaks of the soul's 
breakthrough to God and the achievement of its leadership in the God-Soul relationship. 
Even through the postscript you can feel the fervor and emotion of his inner being when 
he proclaims the teaching: Without the soul, God is not yet “God”. The breakthrough of 
the Germanic soul also took place in his mind and spirit and we hear heart tones that he 
may have repressed when he sat at his desk and thought in the Latin school language. 
And it was these heartfelt tones that ignited the hearts of thousands. It is thanks to them 
that the master's work did not perish, but experienced such a magnificent resurrection 
after so many hundred years. Even today we feel how Eckhart's soul trembles when, 
after he has uttered his favorite thought: God is only in the soul, he adds: "Whoever has 


understood this sermon, I begrudge it. If there had been no one here (in the church), I 


1 Edition by Hermann Biittner, Diederichs Publishing House, Jena. Popular edition. Price: RM. 3.-. 


would have had to preach it to this offering.” 


Hil. 


The Germanic Renaissance of the 14th century. 

When Meister Eckhart preaches, the cathedrals of Strasbourg and Cologne grow 
upwards, the age of Gothic, a thoroughly Nordic soul creation, has reached its peak, 
scholasticism, the Christian philosophy of the Middle Ages, has already passed its peak 
and is approaching collapse. A new time is dawning, a transitional period full of 
fermentation and rebirth. The entire West is in motion, the Emperor is fighting with the 
Pope, the first heretics appear, popular languages are emerging, sects are forming 
everywhere. In 1330 the Pope condemned the “Brethren of the Free Spirit”. The 
“Geissler” (Flagellants) march through the country with flags and chants, the 
Waldensians and Quietists, Begharden and Lothaden gain followers in towns and 
villages. A turbulent time of religious awakening, pre-Reformation, pregnant with 
thunderstorms, that is the 14th century (1300-1400). The friends of God, the followers of 
Master Eckhart, do not take part in this wild activity of the sects and sectarians. They sit 
in their cool monasteries, from the Netherlands up the Rhine to Switzerland, where the 
legendary “Friend of God in the Oberland” lives. They are a free association of the 
“right-minded people’, enemies of the political, “enjoy their self’ in mystical 
contemplation (Consideration) and the destitute union of the soul with God and build on 
a new, Christianity-free religion and morality in the spirit of the teachings of the master, 
whose principle can be expressed as follows: God is not, God comes in man, and it 
depends on us whether he really comes. 

An enormous literature of German religious treatises and devotional books, which 
has not yet been seen today, was awakened by the enormous creative personality of the 
Cologne master and emerged in the century from the Tauler and Suse, the Ruysbroek 
and Merswin, the Sterngassen, Heinrich von Nordlingen and Nikolaus von Basel right 


up to the so-called “Theology German”, a main and basic book of German religious 


doctrine of the 14th century, the author of which is unknown. One can very well speak 
of a Germanic religious renaissance (rebirth) of the 14th century, which was initiated by 
Meister Eckhart and which was followed by the Greco-Roman Renaissance of the 
humanistic 15th century and then, above all, by the Lutheran “Reformation” of the 16th 
century was buried again, only to be revived again in the German Romanticism of the 
19th century. Above all, it was Luther, who translated the holy scriptures of the Jews into 
German and thereby naturalized the Judeo-Christian religion in Germany again after it 
had almost been overcome by Meister Eckhart and the Friends of God in the 14th 
century, who was the one who destroyed the promising beginnings of a unique German 
religion in the Gothic era, the Christian church, which was already in decline, was saved 
from ruin by his reforms, Germany was plunged into the misfortune of the religious 
wars of the 17th century and through its re-Christianization of Germany in the purely 
Pauline sense, that is, the purely Jewish form of original sin Christianity broke the power 
of the Germanic spirit for centuries. 

From these historical perspectives, Meister Eckhart's unique figure must be 
appreciated today. If the form of religion and ethics that he taught in his German popular 
sermon had come to power, the history of Germany would have been different in the 


coming centuries. 


IV. 
Eckhart's personality. 

Eckhart is a personality of outstanding stature, at the same time one of the deepest 
thinkers that German intellectual history has produced, and not inferior in importance to 
Kant or Hegel. He differs from the soft and dreamy Seuse by the hardness of his will and 
his moral resilience, from the somewhat unctuous Tauler by the glow of his enthusiasm, 
which ignites hearts, from the priest-minded arch-Christian Luther by his high, 
optimistic faith the moral strength of man and through a nobility, a nobility of mind, 


which make him appear completely un-Christian. He stares fixedly at the deity. “With a 


grandiose monotony reminiscent of the tides of the lonely sea, he preaches the immanent 
God” (Joseph Bernhart). For him, religion is not a consciousness of sin, a will to repent, 
a desire for salvation, or even faith. For him, religion is the Germanic will to achieve 
moral perfection, to divinize man without outside help. He must have suffered 
something deep in his life, because he says: “The strongest animal that carries you to 
perfection is suffering.” Some of his sayings, in which he expresses his human-believing 
doctrine of God, “Flowers of Contemplation,” which have been carried from mouth to 
mouth through the centuries, right into the age of Thomas Miinzer and the Peasants' 
Wars, reach directly to our hearts and touch us as if they were spoken today. They come 
from the depths of the Germanic spirit, to which “God” means the psychological miracle 


that expands into a world miracle. 


Y. 


Was Meister Eckhart a Christian or a German?’ 

This is the question that is being debated today. In any case, in his German 
popular sermon he was not a Christian, but a German, that is, a German religious 
person. His religion is not a religion of Jesus, but a pure religion of God. He does not 
recognize a mediator between the soul and God, be it Christ or a Priest. The soul, which 
itself is God-shaped, needs no mediator for its union with God. The idea of sin and 
redemption, the basic idea of Christianity, is also missing from the master's teaching, 
because the soul is essentially God-shaped, so how can the person who is its bearer be 
original sin, 1.e. rejected and condemned and in need of redemption. According to 
Eckhart's teaching, the soul does not strive towards Christ at all, but directly towards 
God; it is not redeemed, rather, it “deifies” itself and sees its moral purpose in this 
deification (deificatio), which it has to do itself without mercy (“above grace,” as the 


Master says). The Lutheran sentence: “I believe that I cannot believe in or come to Jesus 


2 This is the title of a lecture that I gave at the religious studies conference “Recognition for the Faith of the Fathers” in 
Berlin on April 5, 1935. Printed in the “Nordic World”, 3rd year, Sth issue. 


Christ my Lord by my own reason or strength” does not apply to the Master. Firstly, 
the soul should not come to Jesus Christ at all, but rather to God, and secondly, it should 
do this out of its own reason and strength, because divine power lies dormant within 
it. The objective examination of Eckhart's teaching, which is a doctrine of the God of 
the soul with the purpose of self-moralization, shows that Meister Eckhart was not a 
Christian. 

If Eckhart nevertheless uses the Christian formulaic language of his time (God the 
Father gives birth to his son in the soul without ceasing) and bases his sermons on Bible 
verses, one should not draw any conclusions about the content of his teaching from this. 
“He borrows the historical phenomena of Christianity only as a symbol for his 
theosophy,” writes the Catholic historian Josef Bernhart in his introduction to Eckhart’s 
writings. And if some have pointed out that Eckhart did not abandon the church and 
dogma, but rather always felt and described himself as a faithful son of his church, 
which is also true, the answer to this is that the master only gave his teaching in which 
Jesus Christ appears as a moral role model (“our rich brother”), believed that it was 
genuine and well-understood Christianity and, as the greatest and most authoritative 
theologian and church teacher living at the time, tried to enforce it within the Catholic 
faith. Josef Bernhart, a probably innocuous witness, judges: “Eckhart speaks half with a 
naive belief in his ecclesiastical character, and half with a dark sense of his boldness.*” 

In fact, one has to call Eckhart's faith, his doctrine of “divinus homo”, that is, of 
God-shaped, i.e. not original sinful man, nor Christianity, naive. In any case, he was not 
a Protestant Christian (many call Eckhart a forerunner of Luther), because in his God- 
man doctrine he represents the exact opposite of the Lutheran statement: “He who 
redeemed me, a rejected and condemned man, acquired, won from all sins, from death 
and from the power of the devil”. But he was also not a Catholic Christian, because the 
belief in Eckhart's catholicity, which many contemporary Catholic theologians hold, 


must also be called naive. According to orthodox Catholic teaching, God created the 


3 Josef Bernhart: Master Eckhart. Késel & Puste publishing house, Kempten. Among the immense Eckhart literature, 
Bernhart's “Introduction” is one of the best and deepest things that have been written about Meister Eckhart. 


soul from nothing at the moment of conception. But Eckhart teaches that the soul is 
uncreated and cannot be created by God, i.e. its metaphysical equality and essence 
with God. This is the most unchristian sentence of the Master, which is accused in article 


27 of the papal bull of condemnation of March 27, 1329%. 


VI. 
Eckhart's Soul god. 


The entire teaching of the Master, doctrine of God, doctrine of the world, doctrine 
of the soul, theory of knowledge and moral doctrine, cannot be presented here°’. We 
single out the doctrine of God as the most important piece of the Master's teaching, 
which is also what interests us today, German religious people, the most. This doctrine 
of God is pantheistic, that is, God is inherent in the world. But above all it is 
psychocentric, which means that the human soul is the true place and focus (center) of 
the realization of God in the world. This double tendency of Eckhart's theology is laid 
down in his sentence: There is something of God in all creatures, but God is “divine” 
in the soul. Or, more briefly: “Without the soul, God is not “God”. - God is only 
“God” in the noblest thing there is, namely the soul. 

Eckhart's God is a soul god, strictly speaking: a world god or a world divine, but 
which achieves its true deification only in the soul. For only here does the dark and 
unfathomable cosmic divine come to know and be conscious of itself, just as Hegel's 
“absolute reason” (which Hegel also calls “God’’) only comes to think and understand 
itself in the human spirit. Eckhart's world god is still without personality, so we would 
better say “the world divine”. In the soul he has knowledge of himself and recognition 
of himself, as well as moral goals and actions, and is therefore only then a “person”, that 


is, a knowing being and spirit, or “God”. Eckhart expresses this by saying: God the 


4 See on this topic, see my contribution in the text: “The Battle for Meister Eckhart”, pages 24-39. Georg Truckenmiiller, 
publishing house, Stuttgart 1936. 

5 The reader can find such an overall presentation of Meister Eckhart's philosophy in my “History of German 
Philosophy”, Volume I: “The German Mysticism”, Breslau (Hirt) 1926, pages 24-60. 


Father (the world divine) gives birth to his son (the logical or knowing divine) in the 
soul (of man) without ceasing, that is, eternally. In the soul, the divine cosmic being 
reveals itself in its highest and noblest form. - Everyone can see that this is no longer a 
Christian or biblical God. 

So here God is a pure religious experience that is created by the soul. Eckhart has 
strong subjective or idealistic traits, that means it is dependent on the idea-forming and 
value-setting power of the human spirit, With this Eckart approaches the German 
idealism of the Kant and Hegel eras. Only in my knowledge does God have knowledge 
of himself. Only where the idea of “God” is formed, that is, in the human mind, is God 
really “God”, that is, above all, a moral task and a moral ideal (as Kant teaches). Eckhart 
even says: the just and god-shaped man created heaven and earth together with God, he 
is the creator of the eternal word, that is, the logical (Greek: logos = word) and God 
would not know what to do without this man (Art. 13 of the Papal Bull). Angelus 
Silesius expresses this God psychism (the doctrine of the God of the soul) in a famous 
word: I know that without me God cannot live for a moment. And Hegel quotes 
Eckhart's sentence: If it were not for God, then I would not be, and if it were not for me, 
then God would not be. According to Hegel, God or absolute reason only has its 
spiritual and moral life in us, in the human spirit. And Fichte also teaches in his 
“Instructions for a Blessed Life” (1806): My knowledge is God's knowledge, my 
knowledge of God's knowledge, my freedom (morality) is God's freedom. Strange, this 
harmony of the German religious doctrine of God through the centuries! Because Kant 
and Fichte, the creators of German idealism, did not know Meister Eckhart. The essence 
of this teaching is that man, as the bearer of the soul-spirit being, without which God is 
not yet “God”, rises to the highest divine dignity within the entire world. This person, 
the “righteous and God-shaped man” of Meister Eckhart and the German religion, no 


longer has any of the Christian sin dirt, Christian depravity and damnation like Luther's. 


VIL. 


The “wiseless” deity. 

But it would be wrong to see only the subjective side of the master's teaching of 
God. It also has an objective side where God is independent of man. But God then 
loses his soul qualities, knowledge, fullness, moral striving, and becomes a “wiseless 
deity”, precisely that dark and unfathomable cosmic divine or primordial divine, which 
is still “formless of forms, imageless of images, wiseless of wise”, that means that he 
does not have all the properties that human wisdom could say about him. This god is the 
actual “mystical” god, much more than the soul god of the Master. Eckhart calls him 
“the quiet stillness”, “the pure nothingness” (nothing), the “desertness in God”, which is 
intended to express the desolation, emptiness of concepts that we have from this God. It 
is therefore an abstract philosophical (speculative) concept that Meister Eckhart puts 
forward here, inspired by the teachings of Neoplatonic mysticism. Nevertheless, it is 
precisely this one, the “wiseless God,” who appears in the master's figurative language 
(the “super-godly God’), unwoven by unfathomable magic, and it is difficult to say 
which god had the deepest impact on time, the dark and wiseless one Eckhart's super- 
god or the God who stands light and bright in the high spirit of the soul. Probably both at 
the same time. The former is the blue abyss into which the mystical “desinking” 
(submersion) takes place. But the latter is the actual moral God, in him “the 
incarnation” of God takes place, the prerequisite for the highest, precisely moral 
development of the dark world divine. 

For in this, in a moral idea, the master's entire teaching of God culminates, and 
that is the noblest and most Germanic thing about it. Because only the foundation, only 
the “spark” (scintilla) in the soul is metaphysically God-shaped, namely uncreated and 
uncreateable, that is, being equal to God, primordial and imperishable, being the basis of 
the world. If the whole soul were like the foundation of the soul, then its entire being 
would be god-like. That's not the case. The powers and faculties of the soul directed 
towards the creaturely world are not, they are “perishable” like the creaturely elements 


in the world. Only the foundation of the soul is initially the eternal and imperishable 


divine fundamental being of the world. 


VI. 
The just and divine man. 

But how would it be if the soul succeeded in developing the “Something” at its 
core, in blowing on the “little spark” so that it becomes a flame? What if it succeeded in 
transforming the mere deiformitas (divinity) inherent in it into a deification (becoming 
a god, deification)? - This, not mystical absorption or “contemplation”, is the actual, the 
moral task of Eckhart’s “Friend of God’, as is expressed in the wonderful sermon “On 
the Righteous”. Through “seclusion”, “serenity”, through a deep inner “making oneself 
naked and single” and other so-called “mystical” virtues, we achieve the development 
and unfolding of our divine soul foundation, by separating ourselves from the 
“perishable”, “creative”, which also includes the I, that we "leave" all this external work 
of our being, that is, give it up, free ourselves from it, make ourselves naked and 
separated from it as something that does not truly belong to our divine eternity being. 
Only then is man on the path to deification, which lies before him as an endless moral 
task that may never be fully achieved. Only then is he a just and divine person (justus 
et divinus homo), which expresses Meister Eckhart's moral and religious ideal of 
education and upbringing. 

And at the same time what Eckhart meant by “Justification” (justificatio). 
Everyone knows the Christian, especially Lutheran, doctrine of justification through 
mere belief in Christ's sacrificial deed. This mere belief in the Christian grace of 
salvation should be enough for us to be saved, but by no means morally. Eckhart wants 
his person to first become moral, namely righteous and god-like, and only then to be 
blessed and happy in his moral being. And it doesn't happen like Luther did: “through 
faith alone”, the most effortless and meritless thing there is, but only through action. 
The right-minded Master Eckhart does not wait for the otherworldly help that justifies 
him. He justifies himself. And the God who helps him is borne by him in the depths of 


his own soul. Eckhart renounces the vicarious suffering of Christ and teaches: No one 
can be God in my place; I myself must learn to be God, that is, achieve the highest moral 
refinement. 

For Meister Eckhart, Christ is only our role model, our “rich brother,” so to speak, 
who has shown us the task of being a just and godly person. In this sense, Eckhart says: 
What use would it be to me if I had a brother who was a rich man and I was a poor man? 
That is not why, according to Meister Eckhart, Christ is God, because he is a God, but 
because of that, because he is human like all of us 

In every soul “the birth of the God Man” takes place; every human soul possesses 
the Christ-like “sonship of God”. And every soul carries within itself the moral task of 
making the “spark” of God bright and radiant at its core, so that the whole person shines 
with him. But no one can help us but ourselves. Because God is only “God” in us, that 
is, a knowing, willing and supposed being. Without human help, God is only the 
“wiseless”, without human spiritual power only a “desert monster”, without human will 
only a “quiet stillness”, without human longing: a “pure not”. 

Eckhart's pantheistic, psychocentric, even idealistic doctrine of God culminates in 
a truly Germanic activism of moral action. To use Schilleer's words, Eckhart accepted 
the deity into his will, and it descended from its cosmic throne into the soul, that is, to 
where God, as the highest moral and religious idea of man, has his natural and 


imperishable place. 


IX. 
Master Eckhart's sayings on the Soul-God doctrine’. 
The reader, when considering the following statements, will ask himself: What 
does Meister Eckhart actually mean when he says “God”? He means - let it be said again 
- nothing otherworldly, personal and supernatural in the sense of the biblical idea of 


God, he means the foundation of the dark and inexplicable cosmic existence that 


6 After the translation by H. Biittner. 


blossoms in the soul. Please also note that such expressions as reason, essence, birth, 
seclusion, nakedness and many others in their philosophical and religious meaning were 


first created by Master Eckhart. 


From fulfillment: 

Just as one cannot find an actual name for God, one cannot find an actual name 
for the soul. 

Everything that God is, in terms of power, truth and wisdom, he gives birth to 
completely in the soul. Never was anything through birth so related to another, so equal, 


so one with it, as the soul becomes to God in this birth. 


From the isolation: 

It is something far more important that I bring God to me than that I force myself 
towards God. For God can unite with me better than I can unite with him. 

Yes, truly, the spirit that has become free in its seclusion forces God to come to 
itself. And if he were able to stand unformed, he would usurp God's very essence. 

True seclusion means that the mind stands as immobile in everything that happens 
to it, like a broad mountain in a weak wind. 

Solitude and integrity cannot pray at all. The secluded heart is devoid of all 


prayer, and its prayer consists only in being conformed to God. 


Instructions for the Looking Life: 

To the extent that man knows himself, he can come to know God. 

God is born in the unmarried soul by revealing himself to it in an illumination that 
is no longer illumination, which is the divine light itself. 

In this way the soul becomes one with God, that grace confines them. 

Anyone who wants to understand the miracle of God easily draws their science 


from themselves. 


Of Eternal Birth: 

Where is the place where the Father speaks his word? In the purest that the soul 
can offer, in its noblest, in the fundamental, in short: in the essence of the soul. 

Here God enters into the soul, with everything that he is, not just with a part, he 
enters into its foundation in this way. 

So if God is to speak his word in the soul, it must have come to peace and rest. 
Then he speaks his word and himself in the soul, not an image, but himself. 


God is a being in all other beings, but he is born in the soul. 


Of the perfection of the soul: 
God with his divine nature is in all things and sustains them. But in the soul he is 


with his being and his nature. 


About God becoming one in the soul: 
God is what he is, and what he is is also mine. And what is mine, I love. So you 
have to love God, then you also become God with God. 


God adorns the soul with himself, as one adorns gold with a precious stone. 


From the son: 

What good would it do me if I had a brother (Jesus Christ) who was a rich man 
and I was a poor man? 

Just as the Father gives birth to the Son out of his eternal divine nature, so truly 
does he give birth to him in the innermost parts of the spirit. Here God's reason is my 
reason, and my reason is God's reason. 

Well, dear human being, what harm does it do to you if you allow God to be God 


in you? 


Of two ways: 

Whatever the soul may understand of God within itself is as tiny as a tear or as a 
drop against the wild sea - something of God is the whole God. 

But the eternal process is God becoming self-revealing in pure knowledge, where 
the knower is, what is recognized. 

When the pure soul with its purified reason makes God present to itself, it 


recognizes itself. 


Of the righteous: 

If God didn't want to be like me, I wanted to be like him. 

The righteous live eternally with God, as equals with Him, neither below nor 
above. Whatever they do, they do with God, and whatever God does, he does with them. 

So the righteous soul should also be with God and subordinate to him, his equal 
comrade, nothing less and nothing more (meaning: in real life). 

The Father gives birth to his Son in the soul just as he did in eternity, not 
otherwise. He has to, whether he likes it or hates it. Without ceasing he gives birth to 
him. And I say further: He gives birth to me as his son, the same son. Yes, he does not 
give birth to me just as his son, he gives birth to me as himself and himself as me, he 
gives birth to me as his own being, his own nature, without any divorce occurring. 

I am transformed into him (God), so that he establishes me as his own being, one 
and equal to him. By the living God: it is true that there is no longer any difference! 
(Article 10 of the Papal Bull.) 

One should not look for or imagine God outside of oneself, but rather take him as 
he is my own and in me. 

Some simple people imagine that they must see God as if he were there and they 


were here. That does not exist. God and I, we are one in knowing. 


Of the Father's Promise: 


Why did God become human? So that I would be born a God: the same as him. 
Everything that the Father has and is, the entire depth of divine being and divine nature, 
he gives birth without reservation into his only begotten Son, so that we may be this 
only begotten Son. (Articles 11, 20, 21 of the Papal Bull.) 

Now he's giving birth to him, today. There is childbirth in the Godhead. 

Some priests do not understand how there could be something (in the soul) that is 
so closely related to God, so one with him. - You have nothing in common with 
nothingness. Everything that is created and can be created is nothing. But all creation, 
indeed the ability to create, is distant and alien to that (the soul's foundation), it is 


something eternal. (Article 27 of the Papal Bull.) 


Of the spirit's departure and homecoming: 

When God made man, he created his appropriate, his eternally valid, his effective 
work. So great was it that it was nothing less than — the soul. 

God's nature, his essence and his deity depend on the fact that he has to work in 
the soul. Blessed be he for that. 

Once again I want to say what has never been said: God becomes and perishes. - 
When I was still in the depths of the deity, in its stream and source, no one asked me: 
“Brother Eckhart, what are you doing and where are you going?” - Only when I flowed 
out did all creatures proclaim God. Since all creatures speak it, there will be God. - 
When I then return to the foundation of the deity, to its stream and source, no one asks 
me: “Brother Eckhart, where have you been?” Nobody missed me. That means: God 
passes away. - If you understand this sermon, I'll give it to you. If there had been no one 


here, I would have had to preach them to this sacrificial stock. 


Of unity in the work: 
I maintain that with God's eternal truth, God must pour himself unreservedly into 


every human being who has let himself down, to the best of his ability, so completely 


that he can influence his life, his being, his nature, yes, in all his divinity, he keeps 
nothing for himself, he must pour everything fruitfully into man. 
I have also spoken of a light in the soul that is uncreated and cannot be created. 


And God receives this light directly, undisguised, naked, just as he is in himself. 


Like a morning star: 

God is not this or that, neither good nor better. Anyone who claims that God is 
good is doing him just as much injustice as anyone who calls the sun black. Reason 
peels off God's cover and takes away the mere God, as he is deprived of goodness, of 
being and of all names. 

Wherever the Word (i.e. Logos or the rational) is, the eternally abiding, there the 
noble soul should also be an epithet and do the same work with God. (Article 13 of the 
Papal Bull.) 


Of the renewal of the spirit: 

God is nameless because no one can say or know anything about him. So I say: 
God is good; it's not true, I am good, God is not good. I go further: I am better than 
God. - I say further: God is wise; it is not true, I am wise, God is not wise. I am wiser 
than him. - The most beautiful thing that man can say about God is that he knows how to 
remain silent because of the wisdom of inner wealth. Therefore be silent and do not 
gossip about God! If I had a God that I could recognize, I would no longer think of him 
as God. 

“You shall know God timelessly.” - "Like that?" - “You shall know him without 
the help of an image, without mediation.” - “If I were to recognize God in this way, 
without mediation, I would have to become him and he would have to become me.” - 
“But that's exactly what I mean. God must become literally I and I literally have to 
become God, so completely one that this He and I become one and remain one and, as 


pure being itself, do the same work for eternity.” 


On poverty of spirit: 

Now we claim: God, just as he is God, is not the final goal of creation and does 
not possess such great fullness of being as the lowest creature in God has. 

In my birth all things were born; I was at the same time the cause of myself and of 
all things. And I would like: neither I would be nor all things would be. But if I weren't, 
God wouldn't be either. 


Of the wrath of the soul: 

Its (the soul's) face is agitated and red with anger because of the neglect that has 
befallen it against God, because it is not everything that he is by nature. 

If I were the Creator and I had created the creature and he were a soul, as I am 
now, I would depart from all the glory (of God) and let it (the soul) enter into being God 
and I would become a creature. 

The soul, together with God, carries within itself the possibility of creating the 


world. 


About seeing God and bliss: 

That God is “God”, I am a cause of that. God has removed himself from the soul. 
The fact that he is a deity comes from himself. Because before the creatures were there, 
God was not “God” either. But he was indeed a deity, because he did not have this from 
his soul. 

Bliss is always: God, and everyone who is blessed is, in the experience of 
beatitude: God and the divine essence and the divine substance itself. 


In terms of its source and its content of being, the soul is purely God. 


